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ABSTRACT

Prophet Muhammad (peace be upon him) is the final messenger of Allah, entrusted with the
mission of guiding humanity toward the truth through the message of Islam. In fulfilling this divine
responsibility, he endured immense hardships, including persecution, social boycott, and
ultimately migration from his homeland and people. Despite these challenges, his commitment to
conveying the divine message remained unwavering. After the Prophet’s departure from this
world, Allah Almighty ordained certain rights of the Prophet upon the Muslim ummah, as
mentioned in the Holy Qur’an. These rights are not merely symbolic, but carry practical
implications for believers, forming an essential part of Islamic faith and conduct. Among them are
the commands to obey him, to send blessings and salutations upon him (salat wa salam), and to
safeguard his honor with utmost reverence. The objective of this research is to explore the practical
aspects of the Prophet’s rights as outlined in the Qur’an. It aims to raise awareness among Muslims
regarding their duty to embody these rights in everyday life, through devotion, respect, and
adherence to the Prophetic model. By analyzing key Qur’anic verses and classical interpretations,
the study seeks to demonstrate how love for the Prophet is translated into action, serving as a
foundation for personal piety, communal harmony, and religious identity.

Keywords: Prophet Muhammad (PBUH), Rights of the Prophet, Holy Qur’an, Salat wa Salam,
Prophetic Honor, Islamic Devotion, Qur’anic Teachings, Muslim Ummah, Practical Worship,
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INTRODUCTION

After the creation of the universe, Allah Almighty created human beings, beginning with Hadrat Adam (‘alayhi
al-salam). Thereafter, prophets were gradually sent to guide humanity toward the worship and recognition of
Allah. Among them, Hadrat Muhammad (salla Allahu ‘alayhi wa-sallam) was the final Prophet and Messenger of
Allah. Like every prophet, he dedicated his life tirelessly to the guidance of his nation, striving day and night to
bring people to the straight path. He endured immense hardships for the sake of this mission even migrating from
his homeland yet never abandoned his responsibility. He was the beloved of Allah Almighty.

After his departure from this world, Allah imposed certain rights (huqiiq) of the Prophet upon his ummah
(community). These rights are numerous, encompassing both doctrinal (‘aqa’idi) and practical (‘amalr) aspects.
This study focuses on the practical rights of the Prophet Muhammad (salld Allahu ‘alayhi wa-sallam) as
mentioned in the Qur’an, particularly those that deal with prayer (salat) and salutation (salam) upon him.
Prayer and Salutation ) o, L , -
Dol Ak 5 adle 15k 130 (R UG N e 3l RSl A &)
The root of the word salat is sad-lam-waw (s:J<u<). Lexically, it carries meanings such as praying, invoking
blessings, and wishing well for someone. In Islamic terminology, salat refers to the formal act of worship known
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as namaz. The place where this worship is performed is called musalla, and the designated location for Eid

prayers is referred to as Musalla al-‘Td.

Linguistically, salla al-shay’a salyan means "to cast something into the fire," and salla al-lahm means "to roast

meat." Imam al-Raghib al-Isfahani elaborates on the term salat in the following way:

Calh alals ) aSaa) (3 13 23l e JB 5 € ) 5 Al ge () e Culia W el 5 S il 5 o leall oo aadll dal e S JB
200 0aY gl (g Jomlh Laila S )

"Many linguists state that salat means to supplicate, praise, bless, and honor. The phrase 'sallaytu ‘alayhi' means

'l prayed for him and honored him.' As the Prophet (peace be upon him) said: 'When one of you is invited to a

meal, he should accept the invitation. If he is fasting, he should offer salat, meaning he should pray for the host’s

family."

Explanation of Salat and Salam Upon the Prophet (salla Allahu ‘alayhi wa-sallam)

Explaining the religious meaning of sending blessings (salat) upon the Prophet Muhammad (salld Allahu ‘alayhi

wa-sallam), al-‘Allamah Ibn Hajar al-‘Asqalant states:

"Sending blessings upon the Prophet (peace be upon him) means elevating his status and increasing his honor and

dignity. Sending blessings upon others refers simply to invoking mercy or blessings for them. Thus, the distinction

between sending blessings upon Muhammad (salld Allahu ‘alayhi wa-sallam) and others becomes evident.

Undoubtedly, the rank and virtue of sending blessings upon the Prophet is higher and more exalted than that of

others." 3

This explanation clarifies that from the perspective of Allah Almighty, sending blessings (salat) upon the Prophet

means elevating his spiritual rank and honoring him. From the believers’ perspective, it implies invoking mercy,

blessings, and goodness for him.

The second term is Salam, derived from the root sin-lam-mim (p<J<w), which means to be safe from harm, to

remain protected, or to be free from flaws. From this root comes the word "al-Islam", connoting submission,

peace, safety, and security.

In Shar ‘1 terminology, salam ‘ala al-Nab1 (salla Allahu ‘alayhi wa-sallam) means praying for his protection and

safety. Practically, this is expressed through the formula:

This combination of Salat and Salam is an act of devotion dlrectly comman(}ed by Allah Almighty in the Qur’an:

4 CeLld A T O e L VA I S A e o3o@ H»

"Indeed, Allah and His angels send blessings upon the Prophet. O you who believe, send blessings upon

him and greet him with peace."

S0 sSHme Osbay s el Gl JB 5 ¢ leall ¢ A8 3 sha 5 A 2ie Ale S i) 33ac allall sl e

"Abii al-‘Aliyah said: Allah’s salat means His praise of the Prophet in the presence of the angels. The

salat of the angels means their supplication (du‘a’) for him. Ibn ‘Abbas said: 'They send blessings,'

meaning they pray for blessings (barakah) upon him."

The Command to Send Blessings and Peace Upon the Prophet (salla Allahu ‘alayhi wa-sallam)

In Surat al-Ahzab (33:56), Allah commands the believers: , .

ST = O S S S T U o R O -
“Indeed, Allah and His angels send blessings upon the Prophet. O you who believe, send blessings upon him and
greet him with peace.”

Explaining this verse, Qadt ‘Iyad al-Maliki writes:
“iasasy Glo o eladall 52 des s adde 5 5hally LMad dll jaY g dama e Alaall e (i 37 i) e s glall o ale)”
6

“It is obligatory because Allah has commanded it, and the imams and scholars have interpreted this command as

an obligation.”

Allah, in His wisdom, first mentioned Himself and His angels sending blessings, then addressed the believers,

urging them to do the same—so that none can excuse themselves from this act. Since Allah and His angels do it,

believers are encouraged to follow with love and dedication. Furthermore, as the Prophet Muhammad (salla Allahu

‘alayhi wa-sallam) has immense favor upon the Muslim ummah, it is his right that his followers send blessings

and salutations upon him.

When the noble name of the Prophet is mentioned, it is recommended (mandiib)—and in some contexts

considered obligatory (wajib)—to recite Duraid. This practice draws one closer to Allah, purifies the heart,

strengthens faith, and illuminates the soul. Numerous narrations emphasize the spiritual merit of this act.

Virtues of Sending Salat and Salam

‘Abd Allah ibn Mas‘td (radiya Allahu ‘anhu) narrates:

“The Messenger of Allah (salla Allahu ‘alayhi wa-sallam) said: ‘The closest to me on the Day of Judgment will

be the one who sends the most blessings upon me.”’

Abii Talhah (radiya Allahu “anhu) narrates:

el (e 2n) Sl leas¥ o) danaly Soain s al D K o Sy yin o sl ) Ui ngn s o bl s 3 sla ") Jgmay 7
8ee ] e e Caalus VI CSCial (g 2a) Sle ala Y 51y adde culia )

“One day, the Prophet (salla Allahu ‘alayhi wa-sallam) came with joy on his face and said: ‘Jibr1l came to me and

said, “Your Lord says: Are you not pleased, O Muhammad, that for every one person from your ummah who
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sends blessings upon you, I will send ten blessings upon him, and for every greeting of peace, I will return ten
greetings?”
Another narration by ‘Abd Allah ibn ‘Umar (radiya Allahu ‘anhu) says:

9 Sl o (S (po il 5 sl s Lgp BN 5 e il Lo 850 dl) Jn e om0 s e 2 i e g™
“Whoever sends one blessing upon the Prophet (salla Allahu ‘alayhi wa-sallam), Allah and His angels will send
seventy blessings upon him. So let him do less or more as he wills.”

Nuzhat al-Wa‘izin records that once the Prophet (salla Allahu ‘alayhi wa-sallam) was sitting in the mosque and
invited a young boy to sit close, even closer than Ab@ Bakr al-Siddiq. When asked, the Prophet replied:
“This boy recites Duriid upon me more than anyone else in the world.”!°
This boy used to recite Duriid every morning and evening, which elevated his rank in the Prophet’s eyes.
The Prophet’s Rights and Our Gratitude
The Prophet Muhammad (salld Allahu ‘alayhi wa-sallam) was sent as a mercy to all mankind. Through his
preaching, he conveyed the commandments of Allah, taught the truth, and endured immense hardship for the sake
of his ummabh. In return, it is obligatory upon the Muslims to show gratitude (shukr) for these favors. One of the
most virtuous ways to do this is by sending Duriid (blessings) and Salam (greetings of peace) upon him regularly.
Protection of the honor of the Prophet
ll“LAJlQ c@.uds_i ﬂ\uls j u;ull rul; ﬂ\dju)‘_)ﬁj(aﬁh)whl l.\ldmulsl.a”
Believing in the finality of prophethood and protecting this belief is also an important right of the Holy Prophet
(salla Allahu ‘alayhi wa-sallam). The literal meaning of khatam is “to know something to the end” or “to bring it
to an end.” ‘Allamah Zubaydi, explaining the meaning of khatam in the context of this verse, writes:
1266 Sl oy yr S a1 ol i) il QST 1 ile 3 (am M1 ) 52 55 1) gl (5l Snsa malin??
The meaning of “Khatama Musk” is that when the dwellers of Paradise drink the wine of Paradise, once the wine
is consumed, it will conclude with the fragrance of musk. Thus, in the dictionary, Khatam means to end something,
to bring it to completion, or to reach its climax.
In the Shariah, Khatam-e-Nubuwwat (Finality of Prophethood) signifies that Allah Almighty initiated the chain
of prophethood with the first human being and prophet, Hazrat Adam (A.S.), and concluded it with the last Prophet
and Messenger, Hazrat Muhammad (3). After him, no new prophet or messenger will ever come. Yes, Hazrat
‘Isa (A.S.) will descend in the final era, but since he has already been appointed a prophet in his earlier time, his
descent does not in any way contradict the doctrine of Khatam-e-Nubuwwat.
One of the most significant rights of the Holy Prophet (%) is the protection and defense of the finality of his
Prophethood. It is the religious duty of Muslims to safeguard this belief. Classical jurists have emphasized that if
anyone insults or denies the Prophethood, it constitutes blasphemy, and such a person is liable to capital
punishment according to Islamic law. The Holy Qur’an has also mentioned severe punishments for those who
commit blasphemy, affirming that they are liable to be killed without exemption. Some of the blessed verses
regarding this issue are as follows:
SR L 3y e 5 Guesdll 5355 G 5 B4 e mI el 5 s5al 5 A gl 3 callu}d}au;ﬂlul”
3ee Gpd Gl 5 UG 13l
“Indeed, those who harm Allah and His Messenger, Allah has cursed them in this world and in the Hereafter, and
has prepared for them a painful punishment. And those who harm believing men and believing women without
any fault on their part, then indeed, they bear the burden of slander and a manifest sin.”
Allamah Ibn Taymiyyah says regarding this verse:
el JBla SIS 568 (53] (1a g e a sacaia SD el 385 dll (63 288 60D (e s Alelhay Adelh ()8 LS I3l old) (8 317
"In these verses, Allah Almighty has described the torment of the Prophet (peace and blessings of Allah be upon
him) as His torment, just as He has described obedience to the Prophet (PBUH), and it is proven from the text that
whoever commits the torment of Allah Almighty is an infidel and a person who is guilty of bloodshed."
In these verses, the punishment for torturing the Prophet (PBUH) and torturing the believers is different. Cursing
is done to those who torturing the believers, which is a major sin, the punishment for which is whipping, but the
punishment for torturing the Prophet (PBUH) is more severe than whipping, which can lead to death. Qadrt ‘Iyad
al-AndalusT states:
Ay S e 2l 5 U (5350 oSa ISE JSA 5 al) e JEI G sale (e gall (631 (g (tasall 3] Laa 131 (s (387
15¢¢_ Jial)

“A distinction was made between the torment of Allah and His Messenger (peace be upon him) and the torment
of the believers. The punishment for tormenting the believers is less than killing, such as beating and exile, etc.
Therefore, the punishment for tormenting Allah and His Messenger (peace be upon him) should be severe, which
is killing.”
Similarly, another hadith has been narrated regarding insulting Risalat: i

169 (aill Jlad ile (in ) LeRiAE o a5 5 il 5 CilS 20 960 )
“A Jewish woman used to abuse the Holy Prophet (PBUH). A man strangled her and killed her. The Holy Prophet
(PBUH) declared her blood to be in vain. The fact that her heirs are not entitled to retribution is clear evidence
that she is obligated to be killed.”
In another place n the Holy Quran Allah says:
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“Do you not kill a people who broke their oaths and intended to expel the Messenger and were the first to fight?
Do you fear them? Allah is more deserving of your fear, if you are believers.”
The people who intended to expel the Messenger of Allah have been commanded to be fought against, and those
against whom fighting is prescribed are liable to be killed if they are overcome. History testifies that those who
compelled the Prophet (PBUH) to migrate were pardoned by him once they confessed their guilt. However, those
who blasphemed the Prophet (PBUH), such as Ibn Khatl and the slave girls who used to recite derogatory verses
against him, were specifically executed. This indicates that the punishment for blasphemy is execution in the light
of the Qur’an. The ruling of killing the blasphemer is also established from many hadith, such as the saying of the
Holy Prophet (PBUH):

sl e 5 il o g a8 dan” il o) die aie ) ey Sl il el e Gl Gl e Sl Whaa 2o 3B Gl o L

1866 1) J8 S lindy 3laie Jlad (ol JU& U ela ae 3 Lali iaall

"Ibn Shihab narrated from Malik bin Anas (radiya Allahu ‘anhu) that on the day of the Conquest of Makkah, the
Holy Prophet (sallallahu ‘alayhi wa sallam) entered Makkah. He was wearing a shawl over his head. When he
removed it, a man came and said that Ibn Khatl was clinging to the curtains of the Ka‘bah. The Holy Prophet
(sallallahu ‘alayhi wa sallam) said: ‘Uqtulthu’ (‘Kill him”).
The preservation of the belief in the finality of Prophethood (Khatm al-Nubuwwah) is the foundation of Islam.
It is one of the fundamental huqiiq (rights) of the Messenger of Allah (sallallahu ‘alayhi wa sallam). Its
preservation is an obligatory duty (fard) for Muslims all over the world, because the Qur’an is preserved only
through the belief in the finality of Prophethood, and likewise the teachings of the religion are safeguarded. If this
belief is not preserved, then gradually the teachings of Islam will also disappear from the world.
The entire structure of Islam is built upon this belief, and therein lies the secret of the unity of the Muslim Ummabh.
This is the reason why, wherever there has been an attempt to undermine this belief, the Muslim Ummah has
strongly opposed it and defended it — because Muslims can never tolerate insults towards their Prophet (sallallahu
‘alayhi wa sallam). We Muslims are even ready to sacrifice our lives for our Prophet. Therefore, all Muslims have
always considered this a dini faridah (religious duty) and have fulfilled it with sincerity."
Conclusion of the discussion:
"This research has identified the rights of the Holy Prophet (salla Allahu ‘alayhi wa-sallam). The rights of the
Holy Prophet are many, but some rights have been mentioned in the Qur’an, some of which are related to Tman
and some to ‘amal. Here, the two rights that are related to ‘amal have been mentioned. That is, sending salat wa-
salam upon him and protecting his Risalah. These rights have been imposed on us for this reason. The Holy
Prophet (salla Allahu ‘alayhi wa-sallam) made many sacrifices and endured many hardships for his ummah,
therefore his ummah should be shakir to him and fulfill the rights imposed by Allah. In their daily lives, they
should send salat wa-salam upon Muhammad (salla Allahu ‘alayhi wa-sallam), and especially when someone
mentions his ism, then it is wajib to send salat. Similarly, it is our fard to show ta‘zim for the Holy Prophet (salla
Allahu ‘alayhi wa-sallam). Hifazat of Khatm al-Nubuwwah is the greatest zimmah of the Muslim ummabh.
Whoever insults the ‘izzat of the Holy Prophet (salla Allahu ‘alayhi wa-sallam) or commits istihza’ of him is
punished with gatl in the Qur’an and hadith."

References

'The Qur’an, al-Ahzab 33:56.

2 al-Isfahani, al-Husayn ibn Muhammad Abi al-Qasim. Al-Mufradat fi Gharib al-Qur’an. Beirut: Dar al-Ma ‘rifah,
1324 AH, p. 293.

3 al-‘Asqalani, Ahmad ibn ‘Alf Ibn Hajar. Al-Isabah fi Tamyiz al-Sahabah. Beirut: Dar al-Kutub al-‘Ilmiyyah,
1999, vol. 11, p. 156.

4 The Qur’an, al-Ahzab 33:56.

5 Ibn Kathir, Abii al-Fida’ Isma ‘1l ibn ‘Umar. Tafsir al-Qur’an al- ‘Azim. Riyadh: Dar al-Tayyibah, 1997, vol. 6,

p. 464.

Tyad, Abi al-Fadl ‘Iyad ibn Misa. Hugiiq al-Nabi (salld Allah ‘alayhi wa-sallam). Cairo: Dar al-Hadith, 2003,
vol. 2, p. 61.

7 Ibn Kathir, Abi al-Fida’ Isma‘1l ibn ‘Umar. Tafsir al-Qur’an al- ‘Azim. Riyadh: Dar al-Tayyibah, 1997, vol. 6,
p. 464.

8 al-Nasa'1l, Ahmad ibn Shu‘ayb. Sunan al-Nasa'i. Cairo: Markaz al-Bahth wa-al-Ma‘liimat al-Taqniyah, 1433
AH, Bab Fadl al-Taslim ‘alé al-Nabi, vol. 3, p. 44.

° Ibn Hibban, Muhammad Abii Hatim. Sahih Ibn Hibban. Beirut: Mu’assasat al-Risalah, 1993, vol. 3, p. 189.

10 a]-Shakir, ‘Uthman ibn Hasan Ahmad. Nuzhat al-Wa izin. Translated by Durrat al-Nasihin. Lahore: Shabbir
Brothers, 2001, p. 405.

' The Qur’an, al-Ahzab 33:40.

12 al-Zubaydi, Muhammad ibn Muhammad ibn ‘Abd al-Razzaq. Taj al- ‘Ariis min Jawahir al-Qamiis. Kuwait: Dar
al-Hilal, 1981, vol. 22, p. 242.

13 The Qur’an, al-Ahzab 33:57-58.

14 Ibn Taymiyyah, Ahmad ibn ‘Abd al-Halim. Al-Sarim al-Maslil ‘ala Shatim al-Rasil. Beirut: al-Maktabah al-
‘Asriyyah, 1990, p. 40.

71



TPM Vol. 31, No. S4, 2024
ISSN: 1972-6325
https://www.tpmap.org/

Open Access

15 ‘Iyad, Abii al-Fadl ‘Iyad ibn Masa. Hugiiq al-Nabi (sallé Allah ‘alayhi wa-sallam). Cairo: Dar al-Hadith, 2003,
vol. 2, p. 220.

16 al-Sijistani, Sulayman ibn al-Ash‘ath Aba Dawtd. Sunan Abi Dawiid. Beirut: al-Maktabah al-Asriyyah, Bab
al-Figh wa-Tuhmat al-Nab1, Hadith no. 4364.

17 The Qur’an, al-Tawbah 9:13.

18 a]-Bukhari, Muhammad ibn Isma ‘il Abt ‘Abd Allah. Al-Sahih. Damascus: Bab Dukhiil al-Haram wa-Makkah
bi-ghayr Ihram, Hadith no. 1864

72



