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Abstract  

This research deals with a critical analytical study of the concept of the abrogator, which is 

reproduced in the book (The Treasure of Irfan in the Jurisprudence of the Qur 'an) by Miqdad al-

Syuri (d. 826AH), one of the most prominent interpreters of the ninth century AH who was 

characterized by a clear critical tendency in dealing with issues of interpretation and the sciences 

of the Holy Qur 'an. 

The research aims to reveal Miqdad al-Syuri's vision in identifying copying resources, and his 

controls in distinguishing between true copying and what is claimed to be copying, which is not 

true copying, while analyzing his approach in discussing the statements of the interpreters and 

narrators who advanced, and clarifying the linguistic and fundamentalist foundations that he 

adopted in evaluating texts. 

The study showed that Al-Syuri dealt with the issue of copying in a conscious critical spirit. He 

did not accept the claim of copying until after verifying the integrity of  both the transport and 

mental evidence. Then, he suggested narrowing the circle of copying and returning many of his 

resources to allocation, statement, legislative progression , etc., which reflects a maturity in 

understanding the Qur 'anic text and awareness of the approaches of the applicants in interpreting 

it. The results also showed that his approach to the study of copying combines a careful linguistic 

analysis, a sober fundamentalist rooting, and a critical attitude towards interpretive narratives, 

which makes his interpretation an early witness to the development of the critical approach in the 

Imamiyya school. 

Keywords: Al-Miqdad Al-Syuri, Treasure of Gratitude, Copied and Copied, Interpretive 

Criticism, Criticism, Interpretive Criticism. 

 

INTRODUCTION: 

 

In the name of Allah , the Most Gracious, the Most Merciful 

Praise be to Allah, the Lord of the Worlds, and may Allah's Blessings and Peace be upon our master and the leader 

of our path, Al-Mustafa Al-Amin Abū al-Qāsim Muḥammad, and upon his noble and pure family, and after: 

The  study of abrogation and abrogation is one of the basic investigations in the science of interpretation and 

jurisprudential deduction alike, as they singled out independent works such as Abu Ubayd al-Qasim bin Salam (d. 

224 AH), Abu Jaafar al-Nahhas (d. 338AH), Ibn al-Anbari andothers, and contemporaries such asSayyid al-Khu 

'i (d. 1413AH), as the abrogator and abrogator discussed in a comprehensive in-depth study within his book (Al-

Bayan fi Tafsir al-Quran), as well as his student Sheikh Muhammad Hadi Maarifa (d. 1427AH) within his Quranic 

encyclopedia: (The Preface in the Sciences of the Quran) as well, and others.  

Scholars from the exegetes and jurists seek to understand how the Holy Quran deals with previous rulings and 

legislation in terms of abrogation and non-abrogation, as scholars have paid great attention to this topic because 

of its pivotal role in understanding the multiple and different meanings of the Holy Quranic verses, and 

determining the appropriate Sharia ruling. 

In this context, we highlight the role of Miqdad al-Siyuri (d. 820AH) as one of the scholars who paid special 

attention to this topic, as he repeatedly reviewed the issue of copying in his book (Treasure of Gratitude) and how 

to direct it to copying. 

In this research, we will study the concept of copying, and then move on to the applications practiced by Al-Siyuri, 

so the research was organized into two sections: the first topic: the copier and the copied study in concepts, and 

the second topic: dealing with the critical applications of the copier and the copied in the book (The Treasure of 

Gratitude), and it included three issues: 

The first issue: Peace and war with the polytheists follow the opinion of the Imam. 

The second issue: The judgment of Qisas al-Hurr on the slave and the woman on the man. 
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The third issue: Reducing the burden on Muslims after hardship. 

Praise be to Allah, the Lord of the Worlds, for His success and fulfillment.  

Definition of criticism in language and terminology:  

First: Criticism in language: Khalil bin Ahmed (d. 175AH) said: (Criticism: distinguishing dirhams, giving them 

to you as a human being and taking them) (1), as he interpreted (criticism) with discrimination, then he added: 

(Criticism and criticism: hitting a nut with a finger to play, The critic: Ceramic on which you criticize the walnut, 

and everything you hit with your finger as a walnut criticism has been criticized, and the bird criticizes the trap, 

that is, he pecked it with his beak, and the human being saves with his eyes to the thing, which is to keep looking 

and embezzling (2) so that he does not perceive it, and says: His eyesight is still criticizing that thing with money3) 

(), and as for Ibn Manzoor (T. 711AH), he started talking about (criticism material) because criticism is contrary 

to sinfulness 4(), and he also mentioned that it means discussing the matter (5); in order for the matter to achieve 

the right thing.  

What Al-Farahidi (d. 175AH) explained is that criticism: It is to distinguish the dirham to know its good from its 

bad, and to give it a human being or take it from it, and the bird that criticizes the trap is careful not to fall into 

the trap, and the human looks at one side; in order to distinguish it quickly so that no one feels it. 

It is clear from the above that the essence of the meanings in question revolves around the concept of 

discrimination, despite the multiplicity of examples that have been mentioned to approximate it, such as: hitting 

the nut with the finger, or the bird that flicks the trap with its beak, or the human who repeatedly looks stealthily 

at a place. The common denominator of all these images is the act of distinguishing between good and bad. 

Accordingly, it can be concluded: that criticism in its linguistic connotation benefits the meaning of examination 

and scrutiny, and that its closest meaning in harmony with the subject of research, i.e. interpretative criticism, is 

represented in distinguishing speech and revealing its strengths and weaknesses, and with this consideration it 

becomes clear that linguistic criticism is closely related to its idiomatic concept. 

Second: Criticism idiomatically: 

The meaning of criticism in the terminology did not move away from its linguistic meaning much, but it was fairly 

close to it, and we can start with the oldest who defined criticism in terms of what appears to the researcher, which 

is what Qudamah bin Jaafar (d. 337AH) said in his book (Criticism of Poetry), as he said: (Good poetry is bad) 
(6), and in the definition this work is the shortest criticism on the poetry industry, as is the purpose of his book, as 

he believes that it is more specific than other reasons.  

While Dr. Muhammad Mandour (d. 1385AH) of the modernists defined it as: (The art of studying texts and 

distinguishing between different methods) (7), and from the aforementioned definition, it appears that it expanded 

the concept of criticism, as it included all different texts and methods, and was not limited to a special text as 

tended to by Qadamah bin Jaafar (8).  

Criticism was also defined as: (The art of studying methods and distinguishing them, if we understand the word 

style in its broad sense, that is, we have to understand that what is meant by this is not only the linguistic methods 

of performance, but what is meant by the general writer's orientation, and his method of authorship, expression, 

thinking and feeling alike)  9(). This statement has a deeper and broader meaning, and it deals with the study of 

the writer's orientation, direction, way of thinking, and style of authorship. From the previous definitions, we 

conclude that criticism is: studying texts, distinguishing between them, accepting the good, and presenting the 

bad.  

Definition of interpretation in language and terminology: 

First: Interpretation Language: Defined by Al-Farahidi (175 AH) He said: (Interpretation: Interpretation is a 

statement and detail of the book, and interpreted by interpretation, and interpreted by interpretation) (10), The 

interpretation he has is the statement, and the detail, and then moved after this speech to clarify (Interpretation), 

as he said: (Interpretation: A name for the urine that doctors look at, inferred from the body disease, and everything 

is known by the interpretation of the thing is the interpretation11) () , and thus followed the example of everyone 

who came after him as the son of Persia (395 AH12) in the scales (), and then that the explanation of the essence (393 

AH) shifted H after mentioning the explanation to be generator, as he said: (Interpretation: The doctor looked at 

the water, as well as the interpretation, and I think it is a generator13) (), while Al-Zubdi (1205AH) sees the 

explanation of the explanation of the explanation of what came about the total in Al-Kabbah, and the reasons for 

the darkness 14, and the reasons for the interpretation are the complex of the explanation (Al-Nizuli), which is the 

explanation and the explanation of the definition, which is the definition.  

Second: Terminological Interpretation: 

Scientists have many sayings in the statement of his concept, each goes according to his understanding that he 

presents to this vocabulary  

Sheikh Al-Tabarsi (d. 548AH) has defined it as: (Revealing the intended meaning of the formed word) (), and his 

purpose of (15the formed word) is like the overall pronunciation, which is not clear in its connotation, and similar, 

which is likely more than one face, as well as the common on one of its meanings without a weighted residence 
(16) , any presumption that behaves to the intended meaning or designates it, but it can respond to Sheikh Al-

Tabarsi's definition (d. 548AH): that it was limited to a kind of interpretation, which is the interpretation of the 

problematic word only, while the interpretation is not limited to that color only, but it is broader than  that, as it 

includes the formed word and others, although its definition of interpretation is somewhat short. 
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Al-Zarkashi defined it (T.794AH) when he said: (It is the science of the revelation of the verse, its sura and qusas, 

and the signs descended in it, then the order of Makkah and its civilians, its arbitrator and similar, its abrogator 

and abrogator, its special and general, its absolute and restricted, its entirety and its interpretation) (17), and it 

seems that in its definition this is the comprehensiveness of the interpretation of the sciences of the Holy Qur 'an 

as well, otherwise why mention the sciences of the Qur 'an as the science of abrogator and abrogator, the arbitrator 

and similar, and others, as all of them are from the research of the sciences of the Qur 'an and not from the 

interpretation. 

Mr. Muhammad Hussein Al-Tabtabaei (d. 1402AH) also defined it as: (Statement of the meanings of the Qur 

'anic verses and the disclosure of their purposes and implications18) () , as Mr. Al-Khoei (d. 1413AH) says that: 

(The interpretation is the clarification of God's desire from his dear book, in which it is not permissible to rely on 

suspicion and approval, nor on something that has not been proven to be an argument through reason, or through 

the law to prevent the pursuit of suspicion, and the sanctity of attributing something to God without his permission) 
(19), which we suggest that what Mr.  Al-Tabtabaei (d. 1402AH) went to represents the closest and most 

comprehensive definition of interpretation, despite its shortening, but it is characterized by comprehensiveness in 

the statement of the meanings of the verses and the disclosure of their purposes and the Qur 'anic indications, as 

he put it.  

It should be noted that the word (Tafsir) has been mentioned in the Holy Quran once  in   the     Almighty's  

saying: (20).  

Third: Interpretive criticism: 

After the meaning of criticism was clarified in language and terminology as well as interpretation, the role of the 

word came after synthesis, which is what can be learned from it:  

Some of them defined interpretive as: (Examining the statements, opinions and ideas of interpreters, whether they 

are based on transfer, reason, language or otherwise, balancing them with others similar to them, interviewing and 

evaluating them, judging them by acceptance or response, approval and consent, or disapproval and disapproval, 

with an indication of their value and scientific degree) (21), so interpretative criticism is the examination of 

interpretative words, opinions and ideas; in order to judge them by acceptance or response. 

The result of special criticism - interpretative criticism - is that the critic searches on a special topic such as a 

Quranic verse or an interpretative honorable novel, and then tries and scrutinizes the interpretive opinions that 

revolve around them, and then a statement of their correctness from their sickness according to approved standards 

in the evaluation process, which are either based on the transfer, mind, language or other scientific controls on 

which the visionary critic relies. This approach is what we find clear and clear in the folds of the book (The 

Treasure of Gratitude in the Jurisprudence of the Quran), as Al-Syuri presents  the interpretive  opinions about the 

Holy Verse. I mean that the opinions represent the interpretive understanding reached by their owners about the 

Holy Quranic Verse, the Hadith, or the opinion of his jurists sometimes, then Al-Syuri ends in acceptance or 

response, with a statement of evidence in  both matters, i.e. acceptance or response. 

As for the abrogation in the terminology: The definitions of scholars in it have varied and the best of them are: 

What Mr. Al-Khoei (d. 1413AH) knew that: (It is the raising of a fixed order in the holy law with the rise of its 

duration and time, whether that high order is of the mandatory or positive provisions, and whether it is from the 

divine positions or from other things that refer to God Almighty since it is a street) (22), and its details will come 

in the first section, God Almighty. 

As for the Syrian Miqdad: 

It is: Sheikh Abu Abdullah Al-Miqdad bin Abdullah bin Al-Hussein bin Muhammad Al-Syuri Al-Assadi, Al-Hali, 

Al-Gharawi (23), thus the title of Sheikh Al-Syuri with several titles, namely: (Al-Syuri, Al-Hili, Al-Assadi, Al-

Gharawi), and Al-Syuri: According to one of the villages of Al-Hilla Al-Fayha, Yaqut Al-Hamawi (d. 626AH) 

said: (Located in Iraq from the land of Babylon, which is the city of the Syriacs, and they attributed to it alcohol, close to the endowment and the additional hillah24  ) 

(), This is true, and Al-Hali: As the city of Al-Hilla was a birth and upbringing for him, and Asadi: His lineage to 

the well-known Arab tribe, which is the tribe of Asad bin Khuzimah, from the well-known Arab tribes, inhabited 

the Najd plateau, and in the days of the Islamic conquests inhabited most of its bellows in Iraq, including the belly 

of Bani Ghadra, which the Quran revolves around the study of the people in the Quran (Al-Kitsukh and Al-Muns 

in the Quran) 25. 

The first topic: The abrogator and the abrogated is a study in concepts: 

Introduction: 

The supremacy of the Holy Quran is one of the most important things that scholars are concerned with in the 

service of the dear book, as it is the keys to a correct understanding of its meanings, revealing its secrets and 

minutes, and controlling the methods of interpretation and interpretation in it.  

The sciences of the Qur 'an are: the total investigations related to the Holy Qur 'an in terms of its descent, 

arrangement, collection, writing, interpretation, miracle, abrogation, abrogation, abrogation and similarity, and 

other issues related to it (26), and some of them have limited it to six types, as he said: (There are not without six 

sections, tight and similar, abrogated and abrogated, and private and public) (27), and the other made it forty-seven 

knowledge (28), and the third lost it to eighty species (29), and these sciences varied and multiplied, but one of the 

most prominent of them is closely related to the investigations of words, meanings and legislation, including: the 

science of the arbitrator and the similar, the science of abrogated and abrogated, and the science of the Qur 'anic 
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readings, the arbitrator and the similar, is considered one of the deepest investigations in which interpreters 

stopped, because of its impact in distinguishing between clear texts and those that lack a statement or 

interpretation, which is reflected in the path of doctrinal and legislative texts.  

As for the science of abrogation and abrogation, which is the subject of study, it is one of the sciences that are 

closely related to the Qur 'anic legislation, as it highlights the development of divine discourse according to the 

stages of da 'wah, represents a tool for understanding the ranks of rulings and their gradation, and reveals the 

wisdom of legislation in taking into account circumstances and conditions. 

 Knowledge of the science of abrogation and abrogation is one of the most important revelations about the course 

of Islamic legislation, and the slave is acquainted with the wisdom of God Almighty in his upbringing of his 

creation and policy for them, and his affliction with people, which indicates that he is a divine revelation, as 

humanity is not capable of creating a book like it, but it is a revelation from Hakim Hamid(30), one of the pillars 

of the sciences of the Holy Quran, and its great importance in clarifying the purposes of the Holy Quran, especially 

the verses of judgments, and because of its importance, it was among the controls in interpretation that must be 

taken into account when practicing the abrogator, until it was said: (It is not permissible for anyone to interpret 

the book of God except after the abrogator knows of abrogation31) (), and it is sufficient to indicate the importance 

of this honorable narration received from Abu Abdul Rahman al-Salami, that Ali (peace be upon him) passed by 

a judge who said: (Do you know the abrogator of abrogation? He said: No, he said: You perished and perished, 

the interpretation of each letter of the Qur 'an on the faces (32), the hadith shows the importance of learning this 

science and the danger of ignorance of it. 

Definition of the science of abrogation and abrogation and its sections:  

First: Definition of Copies: 

Copying in a language: It means removal: It is: (Removing you is something that used to work with it, then 

copying it with a different incident, such as the verse that comes down in an order, then it is diluted and copied 

with another, the first is copied [and the second is copied]33) () , so removal with substitution, or conversion from 

one case to another, and it shows the multiplicity of linguistic uses such as copying shadow and youth, and that 

copying is not limited to cancellation, but includes switching and succession (34). 

AndNaskh in the terminology: The definitions of scholars have varied in it and the best of them: What Mr. Al-

Khoei (d. 1413AH) knew that: (It is the raising of a fixed order in the sacred law with the rise of its duration and 

time, whether that high order is of mandatory or positive provisions, and whether it is from divine positions or 

from other things that refer to God Almighty since it is a street) (35), Naskh is: The rise of a legitimate rule that 

was fixed and the end of its working time, and the replacement of another rule in its place, and the return of all 

this to divine wisdom that required it. 

In conclusion, the copies in the Holy Quran have been signed between the deniers and supporters, and the 

supporters of it said: It can be divided into three sections: 

1. Copies of the verdict fixed in the Qur 'an in the recurring Sunnah or the categorical consensus: There is no 

problem in this section, as the verdict fixed in the Holy Qur 'an can be copied in the recurring Sunnah or the 

categorical consensus revealing the issuance of copies by the infallible (peace be upon him). 

2. Copying the verdict fixed in the Holy Quran with another verse looking at the verdict copied: There is no 

problem in this section as well, as it can copy the verdict fixed in the Holy Quran with another verse looking at 

the verdict copied and indicated to lift it. 

3. Copying the verdict fixed in the Holy Quran with another verse that does not look at the previous verdict: This 

section raises a problem, as it is obligated to copy just because of the contradiction between the two verses, without 

the late verse looking at the previous verdict or indicated to lift it (36). 

Therefore, the transcription must be based on clear and conclusive evidence, and the verdict established in the 

Holy Quran cannot be transcribed without clear and conclusive evidence. 

They represented for abrogation: The verse of al-Najwa, which is the saying of the Almighty: The most 

companions of the Prophet's question     (peace be upon him and his family37) and his soliloquy, God Almighty forbade them 

to do so by saying: The one who had a need for the Prophet (peace be upon him and his family)  became unable 

to present it to him until after giving charity, so he divided it on the companions and weighed on them(38), This 

ruling was not acted upon except by Imam Ali bin Abi Talib (peace be upon him39), who presented a dinar that 

she believed and then the Prophet (peace be upon  him and his family) survived (), until  she copied   it by saying 

the Almighty: (40),  Ali Ibn Ibrahim al-Qumi narrated by supporting41 a Mujahid (104AH) said: Ali (peace be 

upon him) said: In the Book of Allah for a verse that no one worked before me and no one worked after me, which 

is the verse of Najwa, I had a dinar and I made it ten dirhams, so I made the oldest in the hands of every Najwa 

that the Prophet (peace be upon him  and his family42) made a dirham. He said: He    copied it by saying: " 43 

The verse in the Qur 'an must be based on clear and conclusive evidence,   and the verse in the Qur 'an cannot be 

copied without clear and conclusive evidence as mentioned above, and the conditions of copying must be taken 

into account when saying it or not and it has been mentioned in its place (44). 

 

 

Second: Copies Sections:  
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The copies in the Holy Quran are divided into three main sections: copying the recitation without judgment, 

copying the judgment without recitation, and copying them together. It is considered one of the manifestations of 

the development of divine legislation to take into account the changing conditions and the requirements of the 

public interest. The sections are: 

Section One: Copies of the Recitation without Judgment: 

This section of the copies is intended to have a Quranic verse that was revealed to the heart of the Holy Prophet 

(peace be upon him and his family), then its recitation was copied, and its verbal text was kept with the provisions 

contained therein, that is, its ruling is still underway (45), and they represent him with what was narrated about 

Omar bin Al-Khattab (T 23AH) that he said it was a verse called the verse of stoning, and this text reads: (Sheikh 

and Sheikh if they commit adultery, then stone them at all) (46), and it is accompanied by the fatwa of the four 

Islamic schools, which is the memorization of recitation with the survival of the rule (47), and this section is almost 

recognized by most researchers in the sciences of the Holy Quran from the scholars of the public, but we do not 

have the slightest doubt about its invalidity, and its lack of proof in the Holy Quran (48), as it is necessary to warn 

the warning of misrepresentation compiled on its invalidity by all Muslims. 

Section Two: Copies of the Recitation and the Judgment Together: 

It is to drop from the Holy Qur 'an a verse that had a legislative ruling, and was circulating among touchers, 

reading it and complying with its ruling, and then it was copied and erased from49 the page of existence, and this  

type of copying is rejected by the Imamat, and the wise male (50) is excluded from it, as the Almighty said: The 

Qur  'an is a distortion of the narrative male, and he is disdainful of it. 

Section Three: Copies of the Judgment without Recitation:  

It means: (That the verse in the book remains read by Muslims throughout the ages, but in terms of its legislative 

meaning is abrogated, it is not permissible to work with it after the abrogator comes to rule it) (51), it is the well-

known section among scholars and interpreters. Yes, they differed in the permissibility of abrogation and its 

absence, and the considered saying is the permissibility whether the evidence is conclusive, and those who say 

that it is permissible to abrogate from them are those who have expanded the resources of his verses, and some of 

them narrowed his circle, and those who said: the abrogation occurred but narrowed from his circle, the Syrian 

Miqdad. 

From the above, it became clear thatthe first and second parts of the copies were rejected by the companions, so 

the third part remained, which is the famous part, and the reference was made that a group of scholars accepted 

this section, and they wrote many books in it, including: the well-known scholar Abu Ja 'far al-Nahhas (d. 338AH) 

as it passed. 

However, copies in the Islamic Sharia: (There is no dispute among Muslims about the occurrence of copies, many 

of the provisions of the previous Sharia have been copied by the provisions of the Islamic Sharia, and a number 

of the provisions of this Sharia have been copied by other provisions of this same Sharia, as the Holy Quran stated 

that the provision of going to prayer is copied to the first qiblah, and this is undoubtedly. 

Rather, the talk is that something of the provisions of the Qur 'an is copied by the Qur 'an, or by the categorical 

Sunnah, or unanimously, or by reason (52), and Al-Miqdad Al-Syuri has given this science great importance in 

his interpretive criticism that he practiced in his book (The Treasure of Irfan in the Jurisprudence of the Qur 'an), 

in which we move the applications. 

The second topic: The monetary applications of the copier and the copied in the treasure of gratitude:  

It turned out that Naskh and Al-Mansukh are of great importance to the interpreter when practicing interpretation, 

so it was taken for granted that Al-Syuri would deal with the interpretation of the verses of the rulings in his book 

(The Treasure of Gratitude in the Jurisprudence of the Qur 'an), and the consequent consequences of the Sharia 

rulings are either survival or copies, that is, either to work with the Sharia ruling if it is proven that the Holy Verse 

is not copied or does not work if it is copied, its duration has expired as mentioned above, and here the speech 

falls into three issues: 

 

The first issue: Peace and war with the polytheists follow the opinion of the Imam: 

In the Almighty's saying: (), Al-Syuri interpreted the word of peace: peace  and what is meant by it (reconciliation53), 

as he said: (Reconciliation - and it is said: truce – is permissible legally, because the Prophet (peace be upon him 

and his family) is in favor of the people of Mecca in the year of Hudaybiyah, as if the verse is a reference to that) 
(54), and Al-Syuri's inference of the permissibility of peace with the polytheists is the act of the Holy Prophet 

(peace be upon him and his family), and his act is an argument as it is accepted. 

However, there was talk about the blessed verse in terms of abrogation and non-abrogation, so some people went 

on to say that it was abrogated, while others went on to say that it was abrogated. As for those who said abrogation, 

Al-Syuri attributed the saying to Ibn Abbas (55d. 68AH)    () that the verse was abrogated by the Almighty: (56), 

and the saying is also for Hassan Al-Basri (d. 110AH), Qatada (d. 118 AH), and Mujahid (d. 104AH). However, 

they say that this verse is  abrogated by the Almighty's saying: (57), they agree on abrogation, but they differ in 

the abrogated verse.  

However, Al-Syuri criticized this view from them, and went on to say that the noble verse was not copied, as he 

said: (The truth is that it is not copied; to suspend the reconciliation is the opinion of the Imam, and according to 

renewed interests) (58), that is, it is up to the Imam, he may see it in the interest to reconcile with the palm of the 
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warriors, but if the matter is not of interest, it is not permissible, as if there is strength in Muslims, and at the other 

end is weakness, and he fears their strength, or their meeting if he does not initiate the fight, then reconciliation is 

not permissible, because there is harm on Muslims(59), so the suspension of reconciliation between Muslims and 

polytheists revolves around the orbit of interest and its lack for Muslims, andall this is determined by the Imam, 

and this is understood from Al-Syuri's explanation. 

As for the evidence that Al-Sayouri stated that there was no copying  , it is: (It indicates that it was not copied 

that:)  It descended in the year nine  (60), and was sent by the Messenger of Allah (61peace be upon him and his 

family) to Mecca, and then Saleh the people of Najran on two thousand hilas, one thousand times zero, and one 

thousand in Rajab) (62), that is, the reconciliation took place one year after the revelation of the verse, as if this 

statement manifested the load on the allocation, not the copying, and this opinion was preferred by contemporaries 

Sayyed Abu al-Qasim al-Khoei (d. 1413AH), and he went on to the verdict of the verse, as he said: The truth is 

that the verse is a court that is not copied, inferring on this (63): 

First: The verse of the sword is specifically related to the polytheists, and it does not include other people of the 

Book, and one of the evidence of this is the reconciliation done by the Holy Prophet (peace be upon him and his 

family) of the Christians of Najran in the tenth year of migration, althoughSurat Bara 'a - which includes the verse 

of the sword - was revealed in the ninth year, which requires that the verse of the sword does not supersede the 

provision contained in the verse in question, but rather specializes it. 

Second: The obligation to kill the polytheists and the inadmissibility of appeasement is limited by the condition 

of Muslims having the strength and readiness necessary to fight, but if they are in a state of weakness that does 

not enable them to confront the enemy, then appeasement is permissible, as the Prophet (peace be upon him and 

his family) did in the reconciliation of Hudaybiyah with the Quraysh. 

This restriction was evidenced by the statement of the Almighty: (64),      and     the   blessed  verse  is looking 

at the   state of readiness and strength, and with them it is not possible to rely on reconciliation.  

One of the interpreters who shared this opinion with Al-Siyuri - by not copying - we mention from them: Al-

Jawad Al-Kadhimi (11th century AH) claimed: This is the audience of interpreters that this verse is a court that is 

not copied, which is the consensus of our scholars from the Imamate.  

They are also a group of scholars who have disagreed with Al-Syuri, and they said by copying from them his 

contemporary Ibn al-Mu 'tawwaj al-Bahrani (d. 820AH) when he said: (The Almighty 's saying: 65(Here are 

copies with the verse of the sword, the rest of them are tight. It was revealed to the Jews) (66), and the meaning of 

the verse of the sword is the Almighty's saying: The Almighty's saying: 

The second issue: the verdict of retribution of the free with the slave and the woman with the man:  

Among the verses in which the dispute occurred, are they copied or not? The Almighty said :  ( 67), Al-Syouri 

mentioned: (It was said: This is copied by  saying:   ( 68), 

It is not something) (69) and it is the one who was transferred by the owner of the scout. 

Al-Syurireplied that the verse was copied, as he exported his saying: It was said that it was copied, and he 

commented on it that it was not something (70), which is a comment from him of dissatisfaction, in addition to the 

fact that the word said may feel weak opinion here, and Al-Syuri supported his position by not copying with three 

evidences: 

First: The noble verse of the abrogator, which  is the saying of the Almighty, "The Almighty," came in the context 

of  the story about what is in the  Old Testament book (the Torah71), and it is known that the Holy Quran is not 

abrogated by it  (72); and because this was mentioned as a tale of what is in the Torah for its people, without 

including anything that indicates that it is a binding judgment for Muslims. As for the Qur 'anic verse, it was 

addressed to Muslims, and its provisions were written on them, and therefore it is not correct to copy what is 

mentioned in the Holy Qur 'an, including the Torah in that regard (73). 

Second: Al-Syuri inferred the rule on which the abrogation is based, namely: the originality of non-abrogation, 

as there is no contradiction between the two verses. 

Third: Al-Sayouri pointed out that the Almighty's saying: ( 74) is public, and the Almighty's saying: (75) is private, 

and in such a case the rule requires the submission of the private to the public, as he said: (Because the saying: (  

) is public and this is private, and it was decided in the first place to build the public on the private with the 

incompatibility) (76), and his purpose of this rule is when there is incompatibility between the public and the 

private, the private is submitted to the public as an exception, and in this case: (If the public and private contradict 

the public on the private) (77), and examples of this are: The issue of the desirability of openness in the qunut, as 

it was mentioned by Imam Al-Sadiq (peace be upon him): (Qunut is all openly) (78), which is a special text, while 

the Prophet(peace be upon him and his family) said: (The daytime prayer is brute) (79), which is a general text, 

and it was called brute; because reading in it is performed with lighters, without loudness (80), as well as what 

was told about Imam Al-Sadiq (peace be upon him): (Sunnah in the daytime prayer with lighters)(), the first text 

is special and the meaning of qunut is in the public and the lighters are open, while the second and third year that 

the daytime prayer is lighters and it includes the qunut, so here Carries the public on the private 81(82).  

The three evidences inferred by Al-Syuri prove that the noble aya mentioned by Al-Tusi (d. 460AH) was not 

copied with its three hypotheses (83), and it seems that Al-Syuri has adopted it.  

Among those who shared with Al-Siyuri that the copies of the ayah were not copied, a group of interpreters 

delayed, including: Al-Jawad Al-Kadhimi (11AH), as he argues that:   (84The most of the interpreters  that this 
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ayah is a court that is not copied and on that our companions all said: It is copied by saying: (The ratio of this ayah (85 86) 

to the Almighty's saying: (), the ratio of interpretation, there is no face to what 87 may be said: This  ayah is copied 

for 88that ayah is not free to kill a slave or a woman) 89(), as well as  Mr. Al-Khoei (14), who stated the provisions 

of the ayah , if he  did not respond to them 90  (), there is a legal ruling that he disagrees with the saying, and not 

to kill... or does not kill, we are satisfied with this amount of applications. 

Issue 3: Mitigation of Assignment after Distress: 

Al-Syuri mentioned lighter copying, which is a type of copying termed (copying with lighter), which Al-Syuri 

referred to and said  in his passport: He represented him by saying: The Almighty: I have a lighter number of 

copies. In these two blessed verses,  Al-Syuri showed the occurrence of lighter copies  ,  as he said: 91(Incitement   

, incitement and exhortation, in one sense, which is to encourage and urge something. The meaning of the first 

verse is that Allah ordered His Messenger to desire the believers to fight, and promised them victory over that, 

even if the enemy multiplied, until he resisted the ten hundred... This was assigned to them in the principle of 

Islam, and then it was assigned to them after a while with the second verse, which is the saying:  (  92), which is 

one of the lighter versions) (93). The first verse imposed on Muslims a strong mandate to be patient in front of their 

weaknesses from the enemy, and then the second verse came to copy that with a lighter ruling than it, which is to 

be satisfied with the steadfastness of one of the Muslims in  front of the two polytheists, and this is one of the 

clearest examples of lighter versions in the Holy Quran shown by Al-Miqdad Al-Syuri (94).  

 

SEARCH RESULTS: 

 

1. Al-Miqdad Al-Syouri was distinguished by a conscious critical approach in dealing with copying issues, as he 

was not just a carrier of the statements of his interpreters and jurists, but he exercised the role of an expert 

investigator who scrutinizes narratives and opinions, accepts what the evidence agrees with, and responds to what 

he disagrees with by means  of transfer proof, mental proof, or linguistic significance. 

2. Al-Siyouri proceeded from an accurate fundamentalist vision in defining copying and controlling its 

boundaries, so he distinguished between the real and inevitable copying of it and the similar allocation, restriction, 

or others, which indicates the depth of his influence on the Imam's fundamentalist school, which distinguishes 

between these concepts accurately. 

3. Al-Siyouri stood in a middle position from the expansion of some interpreters in the case of copying, as he 

refused to say the abundance of copied copies in the Holy Quran , but rather counting copies is a rare thing that 

can only be done with conclusive evidence that relies on it, which makes it close to the critical trends that call for 

narrowing the door of copying in the interpretation of the Holy Quran. 

4. Al-Miqdad Al-Syuri combined the transitional and mental evidence in addressing the issues of copying, so he 

relied on the texts and novels considered at one time, on linguistic analysis and jurisprudential industry at another 

time, and on the mental evidence in some cases, to weight between the statements or direct the noble verse in a 

direction that raises the apparent contradiction between it and another verse without the need to say copying. 

5.  Al-Miqdad al-Syuri's approach revealed an interpretative tendency aimed  at reconciling the appearance of 

the text with the principles of jurisprudence. He was keen to make the copies consistent with the principles of 

divine wisdom, which indicates a critical rational tendency in his dealings with the interpretation of the Qur 'anic 

text. 

6.  Al-Miqdad Al-Syuri's criticism of the opinions was characterized by scientific fairness and scientific honesty, 

as he presents the statements of others who contradict him and presents their arguments with a comprehensive 

statement, and then he responds to them with a scientific response away from the language of intolerance, and   

this reflects the breadth of his horizon in the field of  scientific research. 

7. Al-Syuri's approach to the abrogator and the abrogator represents a model of fundamentalist exegetical 

criticism that combines exegetical, jurisprudential and linguistic knowledge, and shows us how scholars of the 

ninth century AH contributed to the development of exegetical thought, and brought it out of the semi-abstract 

circle of transport to the circle of critical analysis. 

Praise be to Allah first and last, outward and inward. 
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